Brotherly Love in 1 John: A Test Case in Repetition and Structure
23 June 2025 ISBL Uppsala, Sweden

Opening:

1. Earlier Findings

Previous papers on the topic of Repetition in 1 John (2023, 2024) serve as a foundation
for this research. A brief review of their conclusions will provide clarity of the pathway
to this point. My initial research (Harstine, 2023) focusing on the helical nature of the
text concluded, “This circular nature indicates that employing concentric parallelism as
a construct might (eventually) unravel the communication method this writing
employs.” This initial research regarding Testimony (uaptvpic) demonstrated the
pervasive nature of this theme throughout the writing.= My 2024 paper proposed an
outline with three central elements: 1:4—2:14, 2:15—3:24, and 4:1—5:12 incorporating
chiastic structures and hinge verses.3 My research focused on the structural role of 1
John 4, and did not address the relationship of 5:13—21 to the letter. The relationship of

this passage within the larger letter serves as the chief concern for this inquiry.

2. Structural Issues

Earlier investigations by myself and others document the wide variety of modern
proposals for an outline of 1 John, which reinforce the oft-stated conclusion that there is
no apparent structure to the letter. For further purposes related to the ending
specifically, I examined two early codices: Codex Sinaiticus (GA 01 or Aleph) and Codex
Vaticanus (GA 03 or B). Structural elements in Sinaiticus are more easily identifiable.
Indeed, “The most frequent text divisions in GA01 is the combination of the ekthesis
with a space and the raised point.”4 On occasions these outdents appear redundant

since GAo1 identifies each appearance of (ypo@®) in 2:12—14 as an ekthesis.5

Vaticanus preserves a far more complex history including two numbering



systems and a lack of ekthesis in 1 John.” The older numbering system in GA03 shares
structural clues with Sinaiticus at 2:1, 7, 18, and 3:2, while the younger system in

Vaticanus indicates clues at 2:15 and 5:16 when compared to GAo1.

When it comes to identifying an overarching structure for this letter modern

scholarship shares much in common with the ancient scribes.

3. Ethical and Christological Outlines

After my previous research indicated structural analysis approaches did not resolve the
quandary regarding an outline for 1John, my current focus seeks to identify how the

ethical and Christological approaches address the issue. These ethical approaches often
focus on Brotherly love as a key topic, thus the title of this investigation on repetition in

1John.

Published in 1892, Theodor Haring explored the line of thought and basic
concepts of 1John.8 As an ethicist he brought new perspective to this text and outlined
1John in five (5) parts: 1:1—4, 1:5—2:27, 2:28—-4:6, 4:7—5:12, and 5:13—21. Haring
described a variety of ethical themes, including “Gottesgemeinschaft hat Nichtsiindigen,
Lichtwandel, Gerechtigkeit, Liebe zum Kennzeichen, denn Gott ist Licht und Liebe.”
Central to his ethical theses is Brotherly love with the connection of the ethical and
Christological closely related at 3:9-16.15 Furthermore he states, “Lichtwandel,
Nichtsiindigen, Bruderliebe ist das eine untriigliche Zeichen der Gottesgemeinschaft 2:5
und oft.”1¢ He notes that love and faith of this type are the obvious characteristics of

correct knowledge.?”

Charles Talbert proposed four central sections in contrast to Haring’s three (1:6—

2:28, 3:2—4:6, 4:7—164a, and 4:16—5:12).18 Focusing on rhetorical elements over topical
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themes, Talbert found a trio of triads in the first segment: three pairs of statements,
three boasts, and a three part chiastic arrangement of final “words.”9 Brotherly love
appears in the third boast. A pair of statements follows the thesis, both in the positive
and negative. The point of this “second subunit of ethical expositions is that a covenant
understanding of ‘knowing God/abiding in God/being in the light’ implies certain

behavior toward others as a corollary.”20

In Talbert’s second segment the ethical dimension of brotherly love represents
“the evidence, not the basis for spiritual life.”2! In the third segment, 4:7—16a, one
ethical section is found in 7-12, while a second section opens his fourth segment of
4:16b-5:4. These two “God is love” statements are significant to the ethics. Talbert notes
that “ All God’s activity in relation to us is loving. God is the origin of love.”22 Further,
the love described by the author of 1John finds its framework in “showing covenant
fidelity toward” others.23 Subsequently, God’s love is defined in 4:10 as the sending of
God’s Son and the atoning action associated with his death. “That is, God’s love is one

that takes initiative in seeking a relation with us even at great cost to himself.”24

{A. E. Brooke’s 1909 ICC commentary}
4. Findings from Brotherly Love in Harstine Structural Proposals
A. The incidents of Brotherly Love/hate passages
Brotherly love is specifically mentioned at 2:10, 3:10—14, and 4:20-21.

The discussion found in 2:7—11 on the writing of a new commandment begins by
comparing light and darkness (2:8) before addressing hate and love as ethical aspects of
those metaphors. The author employs the impersonal participial construction (O
A€ywv) at this point as a stylistic variation from the language of 1:6—10, CExv eirouev)
to present a hypothetical position, or perhaps to use the language of those outside the
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community being addressed.32 Thus, loving one’s brother becomes the validation for

keeping the old/new commandment.

This third instance of ‘O A€ywv, provides a conclusion to the topic introduced in
2:3, namely, how one knows that one knows him, i.e. Jesus Christ the Righteous One.
One keeps the commandments (2:3) by walking in the light which emphasizes that
claiming to love one’s brother while hating one’s brother demonstrates one is walking in
the darkness, i.e. not keeping the commandments.

Structurally, I found 2:7—11 to be a parallel construct with 1:5 in the opening

segment I propose.
2. 3:10—1

The second occasion appears in the section 3:7—18. This section opens with a discussion
of being righteous by practicing righteousness (0 Toi®@v tnv dikatocvvnv). The
negative proposition at 3:10 is stated in practical terms as not loving one’s brother (0 un
Ayom®dv Tov aderpov avtov.). The opposite of practicing righteousness is then
identified as practicing sin (0 Tol®v THv quopticv), a characteristic of the devil. At the
center of this paragraph lies the statement distinguishing the offspring of God from sin

(ITag 0 yeyevvnueévog €k ToD B0 auopTioy 0V TOLEL) at 3:9.

The positive statement at 3:14, loving one’s brother, falls within a discussion of
the relationship of “the world” to the “brothers” being addressed by this writing. The
metaphorical concepts of death and life illuminate this practical test of loving one’s
brother. The theme of death is carried forward through the language of hate and murder
at 3:15 (&vOpwmToKTOVOC), . Indeed, since the author describes such a one as not
possessing eternal life, the concept antithetical to death is actually life of the ages ({onv

oLOVIOV).

The concept of love is described more fully in 3:16 as giving one’s life, first in the
example of Jesus Christ the Righteous One, and then among the brothers (Vrep TV
adehpdVv TOG Yuyxog Oglvar). This idea of loving is actually seen in the act of imitating
the exemplar.33 Yet, the practical test is yet to be described. Love for one’s brother
includes a physical element described as sharing the physical resources of this world
(tov Blov T0V KOG uov) in 3:17. Any “brother” who does not share his own resources
with another brother in need does not possess the love being discussed in this epistle.

Only in this manner is the imitatio Dei fully completed.34
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Structurally, I found 3:10—14 as parts of two chiastic units. First John 3:10
concludes 3:1—10 and is a parallel construct with 3:1—2. The second unit, 3:11—16, finds
3:14a as parallel to 3:13.

3. 4:20—21

The third incident of the Brotherly Love discussion appears within 4:11—21. Following
the second statement that God is Love (4:7, 16) the discussion turns to remaining in God
by remaining in this love (0 pévov €v 11 dyann). The topic moves to having confidence
(toppnoia) on the day of judgment and the corresponding lack of fear found from a
perfected or completed love (1] teAeioe dydmn) at 4:18. Recalling God’s catalyst
demonstration named love, the author again states the impossibility of loving God while
hating one’s brother within a conditional clause.35

The positive declaration of loving one’s brother rests within the language of
commandment introduced earlier at 2:7. Brotherly Love is a requisite for claiming to
love God. The author’s clarity is enhanced after having already discussed this topic on

two other occasions.36

Structurally, I found the unit 4;12—16 forms one chiastic unit while 4:19—21 forms
a second and introduces a section which recapitulates prior ideas from the letter.

{Hating One’s Brother}
B. {The incidents of Love One Another}
C. The structural Locations of these incidents

The structural location for these passages on loving a brother/other play a significant
role in defining the context for these ethical concepts. My basic outline for the letter
contains an opening with three main sections: 1:4—2:14, 2:15—3:24 and 4:1—5:12. The
Brotherly Love passages found at 2:10, 3:10—14 and 4:20—21 appear throughout the
three sections .

More specifically, the chiastic structure of these sections provides further insight
into their context. My outline of 1:4—2:14 results in a 15-point chiastic structure such
that 1:5 and 2:7—11 are parallel passages.4” The first appearance, and the least complex
language, at 2:10 expands on the statement that God is Light, “the person loving his
brother/sister in the faith community dwells in the light.” The concept of loving one’s
brother becomes central to “being in the light” (2:9).
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The second location for Brotherly Love language is found in two different sub-
sections: 3:2—10 centers around Abiding in the Son and Not Practicing Sin, while 3:11—
16 centers around love versus hatred, life versus death. First John 3:10 takes the
negative perspective to wrap up and identify those who are children of God. The focus of
1 John 3:14 rests in distinguishing this love for one’s brother as a sign of life. The main
theme clarified in the second section identifies Eternal Life as Abiding in the Father and
the Son. The signifier of this life is love.

The third appearance is found in a section which recapitulates prior ideas. It
follows the poetic section found in 4:7—11 and the two-fold “God is Love” statements in
4:7 and 16b. Loving one’s brother is stated twice, the first in the negative and the second
in the positive. Both are related to the stated concept of loving God. Thus, in the section
which describes God AS love, one cannot NOT love one’s brother/sister in the faith
community and be in the faith community.

D. Implications for 5:13—17

Each main section of the letter, 1:4—2:14, 2:15—3:24, and 4:1—5:12 contains an appeal to
act in love. The sections build on one another, as repetition in Greek rhetoric often does,
expanding and clarifying the concept of loving one’s brother. The crucial question for
this research is whether the mention of “brother” in 5:14—17 might also be part of this
pattern? If it is part of the pattern, then does this passage form part of a “conclusion” or
the main body. Two lines of consideration need addressing. First, how does 5:13 fit into
the structure? and second, how do the following verses, 14-17, fit?

When it comes to how 5:13 fits in the letter little agreement can be found.
Du Rand’s structural analysis locates 5:6—13 as the penultimate section.52 Talbert sets
5:13 aside as an independent part of the structure.s3 Others view 5:13—21 as the
conclusions4 while Parsenios views the final section as encompassing 5:1—21.55 This

question alone exemplifies the diverse range of opinions on the structure of 1John.

A new perspective could ask how 5:13 might be understood structurally and
rhetorically through the lens of repetition. What repetition occurs here and what
elements of 1John are being repeated? First, the combination of the demonstrative
pronoun + the verb write (ypa@) + the 2nd person plural personal pronoun (Tavto
yYpopm/Eypaya, vUTV) occurs on only three occasions in the letter: 2:1, 2:26, and 5:13.
This pattern is followed by a conjunction at 2:1 and 5:13 (iva) and by a preposition at
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2:26 (mept). The author utilizes the tavta ypa@w phrase with a subjunctive clause on
only one other occasion, at 1:4, and then with a 1st person plural subject and no direct
object. Although 5:13 carries some affiliation with 1:4 the stronger comparison can be
found with 2:1.

The specific clause under consideration is 2:1a (Tekvia pov, TUDTO YPAPE® VUV
v un apdptnte), which my research identifies as the center of the chiastic structure
for 1:4—2:14. The key theme for this clause is that the audience might not sin (ivoe pn
aupaptnte). The key theme for the clause at 5:13 is that they might know they hold life of
the ages (iva €161t 011 Lomv €xete aidviov). Eternal Life is described as being
possessed by the ones believing in the name of God’s son, i.e. identifying fully with the
Messiah discussed earlier. The phrase (§vouo t00 8g0v) only appears at one other
place, 3:23, while dvouo + adT0D appears at 2:12. At 2:12 the key theme is having their
sins forgiven, while 3:23 is described earlier in this paper as repeating the message that
we are to believe in the Son and love one another. The language of 5:13 includes
inferences toward abandoning sin through its association with two major themes

regarding sin and the Son.

More pertinent to a rhetorical relationship is the similarity of 5:13 with 5:12,
which uses Son in the Accusative case instead of Name (0voua). This passage rephrases
the relationship between the Son and holding this Life of the ages by stating it in both
the positive and negative. Thus, 5;13 functions more fully as a hinge verse and cannot be

isolated from the 5:5—12 passage.

The second line of consideration, how vv. 14—17 fit into the letter has been the
ultimate focus for this research. Three commonalities illuminate this connection:

Brotherly Love, Confidence, and Making Requests.

The word brother (adeAh@dc) appears fourteen (14) times in the letter including
5:16. It relates in nine (9) incidents to either loving or hating.5¢ On two occasions it
relates to Cain’s murderous action, 3:12. The word is used once in the vocative case,
3:13. The remaining two appearances, 3:16—17, provide a practical action originating in
love, giving one’s life for one’s brother in terms of the substance of this world (tov Biov
10D k0ouov). Thus, with the exception by the use of the vocative form of address,
brother is associated in this letter with the idea of love or hate and their associated

actions.
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This brief passage recalls the confidence one should have in prayer and a specific
action of prayer for one’s brother dealing with sin. This first theme in 5:14 is confidence
(toppnoiav), which appears previously at 2:28, 3:21, and 4:17.57 In the first passage, we
have confidence when we abide in him. In the second instance we have confidence when
our hearts do not condemn us and may ask of God since we keep his commandments - a
direct connection to loving one’s brother. The third instance relates confidence to a
“perfected” love, (teteAeiwtan). Each passage employs the verb having/holding (€x®).58

The implication of such confidence for 5:14—17 is that he hears us when we are
asking (o1t€w) according to his will and we will receive those items requested from him
(5:15). The combination of these two themes, confidence and asking, links 5:14—15 with
3:21—22: verses found in the final chiastic structure (3:19—24) of the second major
section of the letter (2:15—3:24). Consequently, the return at this point in the letter to
the themes of confidence in prayer and action for one’s brother indicate structural
parallelism. The probability is high that both passages introduce a concluding segment
within their respective larger sections.

Finally, in the first main section of the letter, 1:4—2:14, the central element of the
proposed chiastic structure, 2:1a, asserts that this letter is written to address sin.59 Sin
appears throughout the letter as both a noun and verb (apoptioe and apoptave). The
thematic return to concern for one’s brother avoiding sin at 5:16—17 functions to unite
5:13—17 around this critical theme for the entire letter.

I propose that 5:13—17 should not be considered as an opening for the concluding
section in this letter. The repeated appearance of “confidence” suggests a concluding
segment attached to 5:1—12. Moreover, the instructions on prayer for one’s brother
forms a further ethical clarification regarding love, begun at 2:10 with a generalized
statement regarding walking in the light, rephrased as providing for one’s brother with
material necessities at 3:16—18, and emphasized at 4:19—21 through defining our love
for God in terms of imitating God’s actions toward us. These instructions on ethical
behavior indicate the author’s ultimate challenge for this community—those whom the
author deems to be children of God—to work through love to avoid sin in their midst.
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